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Which One of the Three?

O

nce upon a time a father who
was about to die called his three
sons to his bed to entertain
them about the heritage. “My
sons,” he said, “I have a great treasure which I
would like to leave to you as my inheritance:
These three rings. One ring for each one of
you. I have to tell you, that one of these three
rings is a magic one; it has the power to transform the one who wears it into a good man.
The only problem is, that no one, including
myself, knows which one of the three is the
magic ring. No one can tell this, because the
three rings are absolutely identical. The only
way to know which one is the heir is to look
at him, if he is a good man.”
This story, told by the German author Lessing, was alluding to the problem associated
with the three faiths of Abraham: which one
of the three is the right heir? The same problem was confronted by Kuzari, this medieval
king of Eastern Europe who was searching
for the truth and inquired a Muslim imam,
a Jewish rabbi, and a Christian priest. Which
one of the three has inherited the magic ring?
Today, after 2000 years of sad history made
of hatred, iniquities and violence between the
three heirs, we still may wonder... This issue
of Shabbat Shalom is addressing this unpleas-

ant and disturbing question: “Which one of
the three is the heir?” We have called significant spokesmen of the three Abrahamic religions to reﬂect about this tragic story and to
challenge our comfort.
Who knows? Maybe we will immediately recognize ourselves with the magic ring. Maybe
we will reluctantly realize that our ring does
not work. Maybe, just maybe we will discover
that this magic ring does not exist, that no
one has it, unless everyone has just a bit of
it and that we ought to come together to explore the mystery, and cast the new ring to
share . . .

Jacques B. Doukhan, D.H.L., Th.D.

SHABBAT SHALOM 3

ShSh_#10_Israel_Islam...indd 3

3/20/06 8:08:29 PM

Irving

Greenberg
S

habbat Shalom: Please describe your
personal journey, existentially and intellectually/spiritually, in regards to
your confrontation with Christians
and with Muslims.
Irving Greenberg is
President of Jewish
Life Network/Steinhardt Foundation. JLN’s mission is to create
new institutions and initiatives to enrich the
inner life (religious, cultural, institutional)
of American Jewry. Rabbi Greenberg also
served as Chairman of the United States Holocaust Memorial Council from 2000-2002.
He has published articles on Jewish thought
and religion and on American Jewish history,
and has written extensively on the theory and
practice of pluralism and on the theology of
Jewish-Christian relations. His books include
The Jewish Way (Simon and Schuster, 1988),
Living in the Image of God: Jewish Teachings to
Perfect the World (Rowman and Littlefield,
1998), Theodore Roosevelt and Labor, 19001918 (Garland Publications, 1988) and For
the Sake of Heaven and Earth: The New Encounter between Judaism and Christianity ( Jewish Publication Society, 2004).

Rabbi Irving Greenberg: I was born and
raised in a family steeped in Jewish tradition. I
was in love and very happy with that life, and in
that world I had little contact with Christians or
Muslims. I studied and received rabbinic ordination, but was not planning to serve or practice in
the rabbinate. Professionally, I was serving as a
Professor of American History when in 1961 I
went to Israel to teach for one year as a visiting
Fulbright Professor. There I stumbled into the
issue of the Holocaust—that is to say, into the
emotional encounter with this horrifying catastrophe of mass murder and genocide. Devastated
personally, emotionally, and religiously because of
the cruelty with which the Jews were isolated and
abandoned by the powers of the world, I asked
how God could let it happen. I struggled with
great torment.
As I studied more I came to realize to what extent Christianity had demonized and ostracized
the Jews. Classic Christian theological teachings
from the Gospels to the Church Fathers taught
that the Jews had killed Christ, had failed to recognize the time of their visitation, were spiritu-
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ally blind in not accepting Christianity, and were
in dictatorships reads as if the country is wonfollowing a legalistic and dead religion which
derful and the government is great. But the ophad been replaced by a Christianity of love and
posite is true. Similarly, Christians had distorted
spirit. Over the course of history, these teachings
the prophetic criticism—a mark of Jewish high
turned more and more ugly, culminating in ideas
religious standards—into an indictment of the
such as that the Jews were well poisoners, killers
people who generated and sustained the prophets.
of Christian children and eaters of their blood,
When I joined the dialogue and met serious
baked into matzah. I believe that these evil myths
set up the Jews as objects of hatred. The Nazis
Christians, I discovered to my amazement that
many of them felt responsible and disturbed
exploited this culture to make the Jews objects of
murderous hatred. This history means that alabout what Christianity had done. They were
though Christianity as
determined to clean up
the religion and restore
a religion never called I have had much less contact with Muslims. During the last decade I have come the gospel of love that it
for or wanted to murwas meant to be.
der all the Jews, Chris- to believe that all three religions are Abratianity was responsible
hamic cousins and were intended by God
for the environment
I discovered when I spent
which facilitated the to work together for a better world.
time with them that they
Holocaust.
Shocked by this realization and worried about
the future, I decided to come back to America
to join the Jewish-Christian dialogue. Frankly,
my purpose was to inﬂuence Christians to stop
spreading prejudice and hostility to Judaism and
the Jewish people. I had a message for Christians:
“This is a gospel of love and you have twisted it
into a gospel justifying persecution and hatred.
What makes this even worse: you have turned
your religion into a gospel of hostility towards
the children of the family of Jesus, the founder
and the focus of the Christian religion.”
Many Christians were still systematically defaming and degrading the Jews. For example: take
the Hebrew prophets whom Christians over the
centuries misrepresented. Christians cited the
prophets’ criticism of the Jewish people as proof
of the Jews’ spiritual unfitness. However, reading
the prophets is like reading the free press. The
newspapers seem to describe a country that is
full of ﬂaws and injustice. By contrast, the press

were truly religious people. They lived inspiring
religious lives, and they had deeply spiritual, liturgical, and religious experiences. As I saw their
actions, I came to admire and appreciate their
religion. I began to change my opinion of the
Christian faith.
I gradually came to see that Christian religion
had many wonderful qualities. As I came to appreciate the faith more and more, I had to rethink my own understanding. I concluded that
even though Christianity and Judaism have important disagreements, they each have a legitimate, important, and constructive role to play in
preparing the world for the kingdom of God. As
a Jew, I recognized that Christianity had reached
billions of people and taught them about God,
God’s will, and God’s power of love and caring
for people. Gradually I came to a different attitude—not just criticizing and correcting Christianity but appreciating it. This led me to rethink
traditional Jewish attitudes and to develop a
positive theology of Christianity. I envisioned
a partnership between the two religions (with
SHABBAT SHALOM 5
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each in different roles) and I came to believe that
God had intended such a partnership in the first
place.

from thinking that they own God. No religion
owns God. The real goal is not that we should
be right and the other religionists be wrong, but
that together we should do God’s will and work
together for a better world.

The two religions should exist side by side. Christianity came not to supersede Judaism but to enable God to reach out to Gentiles. Christians
Shabbat Shalom: You have written an impormisread their own election as signaling the end
tant book on the Jewish-Christian encounter,
of Jewish faith. But actually, as Paul said in RoFor the Sake of Heaven and Earth, in which you
mans, Jewry received the promises and the covmake bold statements regarding the place of
enants. God is faithful to the divine word and
Christians in the “house of Israel.” You even go
does not retract promises.
so far as to call the ChrisChristians should be seen by Jews
It is an irrevocable calling
tians “a branch of Israel.”
as
joining
the
family
of
Abraham
that God has given to Jews.
Could you comment on
and
Israel.
Christianity came to add on
this, and clarify for the
to the divine outreach and it carried a message to
readers of Shabbat Shalom, who are Christians
be given to the Gentiles. In that way, Christianand Jews, what you mean in this reﬂection?
ity and Judaism work side by side. This is how I
came to see it.
Greenberg: The thesis of the book is that it was
God’s intention that Christianity be born inside
Shabbat Shalom: What about the Muslims?
of Judaism but then separate. The goal was to
bring the good news of God and the promises
Greenberg: I have had much less contact with
of redemption and salvation to the whole world
Muslims. During the last decade I have come
and particularly to the Gentiles. It was God’s into believe that all three religions are Abrahamic
tention that the two religions work side by side
cousins and were intended by God to work toas partners and in parallel outreach to humanity.
gether for a better world. The problem right
For two thousand years the divine pluralism was
now is that in the case of Christianity there are
thwarted, but this is one of those rare opportuimportant churches—the Catholic Church and
nities in history for a second chance. Therefore,
many Protestant Churches—which acknowlChristians should be seen by Jews as joining the
edge that it was not God’s intention to replace
family of Abraham and Israel. As Paul and others
Judaism. This creates a very powerful basis for
have suggested, Christians should be validated as
dialogue and for partnership. In the case of Isbecoming an associate branch, i.e., joining in the
lam, the regnant viewpoint is that Islam came to
Abrahamic family relationship. All human beings
replace both Christianity and Judaism. Therefore
are the children of Adam and Eve—but Christhe Jewish-Islam dialogue is not yet at the level of
tians are close cousins to the Jews. This is the
the Jewish-Christian dialogue. There is a lot of
thesis of the book. Thus I speak of Christians as
work ahead of us in all three faith communities
members (or a branch) of Israel. Jews and Chrisin order to finally establish the divinely intended
tians belong to the same family and are working
partnership and family connection between us. I
parallel to repair the world. Historically Chrismust stress that Jews too have to work on improvtians thought that although they represented a
ing their attitudes to other faiths—and to refrain
root grafted onto the original tree, they took over
6 SHABBAT SHALOM
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the entire tree. The original Jews were expelled
and lost their place in the family of God because
they did not accept Jesus. That tradition led to
these 2,000 years of enmity, hatred and fighting.
My own views are in response to a new attitude
on the part of Christians which enables Jews to
rethink their categories vis-à-vis Christians.
Shabbat Shalom: In your perspective, is there
also a place for Islam in the house of Israel?

is able to enter into different religious traditions
and covenants of commitment. God can call differing faiths to a partnership of love and justice
with God. Such an Islam, I think, should be and
is in fact a member of the family of Israel.
Shabbat Shalom: Is there a Jewish theology, or
at least a Jewish theological perspective about
Christianity and its relationship to Israel?

Greenberg: There already
Greenberg: In principle, Each faith community must acknowlhave been important atyes. All three faiths have edge that the other faith community
tempts at Jewish theological
a shared monotheistic is a member of the family. Each one’s
understandings of Christimessage of God’s care.
anity. However, I think we
claim to be a part of the family does are just at the beginning in
All three teach a message
of improving the world not require a rejection of another’s
developing a Jewish theoland perfecting it with place in the family.
ogy of Christianity. Amazrighteousness and justice.
ingly, after 2,000 years of a
However—I say this to Muslims and Christians
relationship of anger, rejection, and degradation,
alike—you cannot be a part of the family while at
the Christians have developed a positive theology
the same time saying, “I am going to kill or throw
of Jewish faith. This is one of the great moral/
out or expel my brother.” My conclusion is that
spiritual achievements of our time. This is a role
we are one family basically—but this recognition
model for the world; ultimately, I believe that all
requires a theological renewal. Each faith comreligions will have to learn about the other relimunity must acknowledge that the other faith
gions—to learn about their humanity, their decommunity is a member of the family. Each one’s
cency, and their dignity, and come to recognize
claim to be a part of the family does not require a
those religions that nurture human beings in the
rejection of another’s place in the family.
image of God.
I think the same model applies with Islam. In
principle, Islam originates with Abraham and his
children; it also accepts the basic messages that
are shared by Christianity and Judaism. However, Islam also claims not only to be part of the
family but that Muslims are the only legitimate
faith and the Koran is the final legitimate understanding that replaces the others. These views
remain a problem to negotiate. Muslim thinkers
must work at articulating the pluralism of God’s
love and God’s justice and the divine relationship
with the nations. By pluralism I mean that God

As the recognition of other religions grows, the
Jews also have to work on developing their theology of aﬃrmative pluralism. This theology would
allow that Christianity exists not just because of
its shared values with Jewish religion but as a religion that brings hundreds of millions of people
to God. Thus, Jewish thinking needs to aﬃrm
that Christianity is not an accident, not a mistake
or distortion of Jewish traditions, but the will of
God. This does not mean that there are no disagreements between us or that there are no false
religions. Pluralism is not a matter of thinking
SHABBAT SHALOM 7
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that all religions are the same and differences do
not matter. Rather we must recognize that God
loves in more than one way and cares for more
than one people—simultaneously.

has been enriched. In some cases the enrichment
is that there is a theme in my tradition which I
overlooked, but in the other’s tradition it is so
much emphasized that I rediscover it in my tradition. In some cases I differ from the other, but
in that difference I come to appreciate my own
religious emphasis.

I think that Jewish theology in regards to Christianity is just beginning to blossom. Other Jews
have worked on this topic. Most notably, in the
early twentieth century, Franz Rosenzweig dePotentially, a trialogue is even richer than a diaveloped a theology of Christianity, declaring it to
logue. The diﬃculty with a trialogue, however,
be a religion that goes out to the world whereas
involves the different stages at which the reliJudaism stays in the sanctuary with God. Persongions are found right now. Christianity, at least
ally, I do not agree with that division. I believe
some of the main branches, has been much more
that both religions should go out to the world
self-critical. The dominant drive in Christianity
and both religions should
is to correct and re-arIn an argument between two religions,
be in the sanctuary. Still,
ticulate the relationship
the third can step in and offer a differRosenzweig was a great
with Judaism after the
pioneer. Now the Jewish
Holocaust in a respectent context or insight or word of reconcommunity and various
ful way. At this moment,
ciliation.
Jewish thinkers are beMuslims are not at the
ginning to develop new and fresh thinking about
same level of readiness to acknowledge the full
Christianity. This is to be welcomed in the same
need for self-criticism. In the dominant view, Isway as we welcome Christians and others who
lam (and the Quran) is perfect. This view makes
are developing fresh thinking about Judaism.
dialogue more diﬃcult. Of course, people think
and speak on different levels even within one reShabbat Shalom: Generally the encounter
ligion or in different areas. For example, there is
involves a dual experience—Jews/Christians,
more trust built up in the dialogue between Jews
Jews/Muslims, or even Muslims/Christians.
and Christians in America than between Jews
We have rarely engaged in an encounter that
and Christians in Africa or Asia. Still, a higher
would involve the three monotheistic faiths. Do
level of trust has been achieved between Jews and
you think such a confrontation could be posChristians than between Jews and Muslims. The
sible and even fruitful?
Jewish-Muslim tensions in the relationship are
aggravated also by the conﬂict over Israel. ConGreenberg: I very much welcome the idea of
ﬂict is always an extra burden in dialogue. On the
the three religions communicating simultaneother hand, sometimes in an argument between
ously with each other. First of all each religion
two religions, the third can step in and offer a
has a different focus and can enrich (and learn
different context or insight or word of reconcilifrom) the others. The most valuable thing about
ation. So I believe trialogue would be definitely a
dialogue in my personal experience has been not
richer experience. Besides, Islam is too important
only discovering the humanity or dignity but also
a religion to be left out of the dialogue.
the vitality of other religions. As a result, my own
understanding and practice of my own religion
8 SHABBAT SHALOM
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Hans

Küng

S

habbat Shalom: You have written an
important volume, Judaism: Between
Yesterday and Tomorrow. What inspired you as a Christian theologian to
write a book on the origin, center and history
of Judaism?
Dr. Hans Küng: The purpose of my book is
to show that Judaism is not a past ‘Old Testament’ but an independent entity with amazing
continuity, vitality and dynamism. The passion
which drove me to write this book is a concern
to understand the foundations, the development
and the future possibilities of a growing mutual
understanding between Jews, Christians and
Muslims. I believe, the question which needs to
be asked here is this. What fundamentally unites
Jews, Christians and Muslims? A fundamental
conclusion is that the three Abrahamic religions
of Judaism, Christianity and Islam are bound
together by the major characteristics which they
have in common. These are already indicated by
the name of Abraham who according to all three
traditions was the great witness to the one true
and living God. Despite all the differences which
separate the religions, these common features
are: the Semitic origin and language, the belief
in one and the same God of Abraham, a view of

Hans Küng was born
in 1928 in Sursee,
Switzerland, studied
for the priesthood in
Rome, and earned a
Th.D. at the Institut Catholique in Paris. After his doctoral dissertation comparing the
doctrine of justification in the theology of the
Protestant theologian, Karl Barth, with that
of the Council of Trent in the 16th century
(finding them compatible!), his fame earned
him a call in 1960 to the University of Tübingen. As an expert (peritus) at Vatican Council II (1962-65) he urged for reform in the
Catholic Church. In 1979, the Vatican declared that he could no longer be considered
a Catholic theologian. The result: instead of
150 students at his lectures, he had 1500! Always working for the reform of the Catholic
Church and for ecumenism he then turned
more and more to dialogue with world religions and since 1990 to Global Ethics. Dr.
Küng is now professor emeritus of Tübingen
University and considered as one of the most
prolific theologian writers. Among his recent
books are On Being a Christian, Christianity,
Judaism, and Islam.
SHABBAT SHALOM 9
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history which is focused on a goal, the prophetic
proclamation, the revelation, and the basic ethic
grounded in God’s will: the Ten Commandments.

is his question. Has Israel lost its special position
as the people of God after the death and resurrection of Jesus? Not at all, says Paul in the letter to
the Roman community: God does not abandon
his faithfulness, despite Israel’s ‘unfaithfulness’.
To put it into one sentence: Judaism, ChristianThe election of Israel is permanent, indissoluble,
ity and Islam, these three Abrahamic religions,
irrevocable. God has not changed his promises.
together form a monotheistic world movement
To the Jews belong: the sonship, the glory, the
of Near Eastern/Semitic origin and prophetic
covenant, the giving of the law, the worship, the
character with an ethical focus, which is fundapromises, the patriarchs, and the messiah. All
mentally different in origin and structure from
this is preserved for the Jews, even if they have
the religions of India and China.
rejected Jesus as messiah, a rejection which fills
Paul with ‘great sorrow’ and ‘increasing anguish’.
Shabbat Shalom: However, your book focusNo, it was not Paul who detached Christianity
es foremost on Judaism, its history and future
from Judaism (others did that after his death and
in relation to Christianity.
the destruction of the Second
It is no longer permissible for
What is today a fundamental
Temple). As a Christian, Paul,
any Christian theology to see
understanding for a mutual
the Jew who gave up his Pharrelationship between Juda- Judaism in salvation-historical
isaism, in no way gives up his
ism and Christianity?
Judaism. Yet, for Paul, the Jew,
terms as ‘superseded’.
to bear witness to Christ, even
Küng: My view is that it is
to Jews, is rather different from an organized and
no longer permissible for any Christian theolsystematized mission to the Jews.
ogy to see Judaism in salvation-historical terms
as ‘superseded’. No Christian church is any longer
For this reason the Christian churches can nevallowed to put itself in the place of the ‘old Israel’,
er be concerned to engage in a ‘mission to the
as the ‘new Israel’. No Christian has the right to
Jews’. Why not? Because the cause of the gospel
ignore the reality of living Judaism and the chalmust not be presented to the Jews from outside
lenge not only of the ongoing existence but also
as something alien to them. Or have the Jews so
the dynamic renewal of this people and its orgafar had a completely false faith, like the Gentiles?
nization of itself into an independent state.
Did they not already believe in the one true God
even before the church? Did they not receive the
Shabbat Shalom: Do you mean by this that
message of the one true God even before the
the Christian churches should not be concerned
church–and not just through the church? The
to engage in a mission to the Jews? What is, in
church must not take the question of the ‘converyour opinion, Paul’s view regarding the status
sion’ of Israel to the true faith into its own hands;
of Israel?
it can confidently leave this to the grace of God
and to the Christ, who will appear at the end of
Küng: No one in the whole of the New Testatime as the ‘deliverer from Zion’.
ment wrestled so intensively and so constructively with the destiny of the people of God as Paul,
Shabbat Shalom: Regarding the place of the
the Jew who confessed Jesus as the Christ. Here
Christians in the house of Israel you even go so
10 SHABBAT SHALOM
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far as to speak along with the metaphor of Paul,
that the Gentile Christians have been ‘grafted’
on to the tree of Israel, “so that they now live
from the same root as the people of Israel” (Judaism, 509). Would you comment on this, and
clarify for the readers of Shabbat Shalom, who
are Christians and who are Jews?

who want to remain Christians can be regarded
along with Muslims as ‘children of Abraham’. The
Jerusalem scholar David Flusser points out: ‘In
the Jewish religion, the existence of Christianity
(and Islam) can be understood as the fulfillment
of God’s promises to Abraham to make him the
father of many peoples.’

Shabbat Shalom: Many
Küng: Paul uses a metaThe cause of the gospel must not be
phor. The tree, Israel, has
Christians, Jews and Muspresented to the Jews from outside
lims think that, considercertainly not been cut
down, even if particular
ing the painful history, this
as something alien to them.
branches have been broken
encounter should limit itoff and only a few branches remain to represent
self within the social arena, and are reluctant to
the Israel which has become faithful. The Genengage in the discussion of theological subjects.
tile Christians have been ‘grafted’ on to this tree,
Do you think that there is still a place for the
discussion of theological subjects?
so that they now live from the same root as the
people of Israel. This is why Paul can say to the
Gentile Christians, who have quite gratuitously
Küng: For many Jewish theologians, if they go
become members of the people of God: ‘But if
into the question theologically at all, the Holosome of the branches were broken off, and you, a
caust is no less and also no more than a further
example of the monstrous evil of human beings.
wild olive tree, do not boast over the branches. If
you do boast, remember it is not you that support
Jacob Neusner expressly argues: ‘What consethe root, but the root that supports you.’
quences, then, are to be drawn from the Holocaust? I argue that none are to be drawn which
Shabbat Shalom: Is there a Jewish theology
were not there before 1933. Jewish theologians
do no good service to believers when they claim
or at least Jewish theological perspectives about
Christianity and its relationship to Israel?
that Auschwitz denotes a turning point. In reality, Jewish piety has always been able to react
Küng: To address this question we have to hear
to catastrophes.’ And Neusner refers to the Orthe rabbis who stress the significance of Abrathodox Jewish theologian Michael Wyschogrod,
ham’s obedience in faith. They do not exclusively
who says of the Holocaust: ‘The God of Israel is
associate the heritage of the promises to Abraham
a redeeming God; that is the only message which
we are justified in preaching. Should the Holowith physical descent. The rabbis explain that
precisely because of his very late circumcision (at
caust cease to be a marginal phenomenon of the
faith of Israel and penetrate the Holy of Holies,
the age of ninety-nine!), for the future Abraham
opened up the possibility even for non-Jews goand become a dominant voice to which Israel
ing over to Judaism. So in this way he became
hearkens, then the voice that it heard could only
be a demonic voice. No salvation can be gained
the model not only for Jews but also for the Gentiles (proselytes) who went over to Judaism, and
from the Holocaust, no tottering Judaism can revive through it, no new foundation for the ongothus the tribal ancestor of all nations. According
to present-day Jewish theology, even Christians
ing existence of the Jewish people can be found
SHABBAT SHALOM 11
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in it. If there is hope after the Holocaust, there is
hope because for believers the voice of the prophets speaks louder than Hitler, and because the divine promise extends beyond the crematoria and
reduces the voice of Auschwitz to silence.’ This
means that the essence and identity of Judaism
are not to be defined from a historical situation
but from the Jewish religion.

of theodicy; The creation of the world as self-limitation on God’s part; Is God helpless in the face
of suffering? God’s involvement in suffering; The
crucified God; Endurance in meaningless suffering. All these questions need to be discussed
and still, I believe the concrete question why God
‘did not intervene’, ‘did not prevent it’, cannot be
solved. The way out is expressed in the words on
the walls of the Warsaw ghetto:
Though, the question
I believe in the sun even
about the uttermost suf- ‘In the Jewish religion, the existence
when it does not shine.
fering needs to be asked. of Christianity (and Islam) can be un- I believe in love, even when
The Jewish writer Elie
I cannot feel it.
derstood
as
the
fulfi
llment
of
God’s
Wiesel shows that one can
I believe in God, even when
promises
to
Abraham
to
make
him
the
not deal adequately with
I do not see him.
Auschwitz either by theo- father of many peoples.’
logical speculation or by
Shabbat Shalom: How
anti-theology. To the question whether we could
would the dialogue between Jews, Christians
speak about God after Auschwitz, he replied
and Muslims have to begin?
pointedly: ‘I do not believe that we can speak
about God; we can only speak to God. There
Küng: First of all I would consider as a matcannot be any theology after Auschwitz and certer of principle the question of Jews, Christians
tainly not any theology about Auschwitz. For we
and Muslims praying together. As is well known,
are lost whatever we do; whatever we say is inapChristians and Jews have few diﬃculties if they
propriate. One can never understand the event
want to pray psalms or other prayers from the
with God, and one cannot understand the event
Hebrew Bible or the Jewish tradition together.
without God. Theology, the Logos of God? Who
Those Christians who have already taken part in
am I to explain God? Some
a Jewish service know that they
I
would
consider
as
a
matter
people attempt it. I believe that
can join in most of the prayers,
of
principle
the
question
of
they fail. Nevertheless, it is
even if, for example, they unright to make the attempt. Afderstand the term ‘Torah’ difJews, Christians and Muslims
ter Auschwitz everything is an praying together.
ferently - as also do some Jews:
attempt.’
more in the sense of a ‘spiritual
law’. Conversely, some Jews might find no insuShabbat Shalom: What are the theological
perable diﬃculties in, for example, joining in saysubjects that would be worth considering for
ing the Our Father in a Christian service, since its
that discussion?
essential elements after all go back to the Hebrew
Bible. Similarly, for Christians and Jews there
Küng: In the book Judaism. Between Yesterday
might be no theological diﬃculties in saying some
and Tomorrow I made the attempt to discuss
of the fine prayers from the Qur’an with Muslims.
questions which deal with the understanding of
After all, the Qur’an states that the same God
God after Auschwitz. This includes the question
spoke to Abraham, the prophets, Jesus and Mu12 SHABBAT SHALOM
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hammad. And those Christians who have joined
Shabbat Shalom: What would you say today
in the impressive prayer of Muslims know that it
after the event of September 11? Is there some
can make good sense for them to prostrate themnew reﬂection or lesson this event would inspire
selves to the one God of Abraham, even if they do
you to draw in regard to Jewish-Christian-Musnot acknowledge the prophet Muhammad in the
lim relations?
same way. Conversely, given time, there may be
an increasing readiness, particularly in Diaspora
Küng: The event of September 11th has a douIslam, in some circumstances also to pray Jewish
ble effect: On one side it has put a heavy burden
or Christian prayers to the one-all merciful God.
on the relationship of Jews and Christians to IsAll this means that within the three prophetic
lam and there is a certain danger that all Muslims
religions it might in principle
are now under suspicion to be
Since September 11th, nobody
be possible also to address one
in favor of terrorism, which is
and the same God through
of course absolutely wrong.
has considered any longer
common prayer.
On the other hand there is
interreligious dialogue as a
no doubt any more that the
purely academic exercise, but
Shabbat Shalom: What are
only alternative to a clash of
today after the Shoah the as a necessity.
civilizations provoked by the
prospects of a Jewish- Chrisextremists on all sides is the
tian-Muslim successful encounter?
dialogue of civilizations which culminates in the
dialogue of religions. As a matter of fact since
Küng: On the basis of the Hebrew Bible and the
September 11th, nobody has considered any lonNew Testament, Jews and Christians should work
ger interreligious dialogue as a purely academic
together for the dignity of the Arab and Islamic
exercise, but as a necessity. But in order to be efpeoples, who do not want to be the last colonies
ficient this dialogue has to be really knowledgeon this earth. On the basis of the Qu’ran and the
able and has to address the roots of the questions
New Testament, Muslims and Christians should
which often lie in a very long history of colonialwork together for the right to life of the Jewish
ism and imperialism. This is the reason why after
people, which has suffered more than any other
my volumes on Judaism and Christianity I pubpeople in the last two thousand years and came
lished a third volume on Islam which will soon be
close to being exterminated. On the basis of the
edited in English and which will help to acquire
Hebrew Bible and the Qu’ran, Jews and Muslims
a good basis for mutual understanding and coopshould work together for the threatened freedom
eration.
of Christian communities in some land of the
Near East and Middle East. So there is a need for
the common commitment from all three religions
to peace, justice and freedom, to human dignity,
to human rights and the preservation of creation
– of course also in collaboration with peoples
from Indian, Chinese or Japanese traditions.

SHABBAT SHALOM 13

ShSh_#10_Israel_Islam...indd 13

3/20/06 8:10:33 PM

Mohammed

Khaleel

S

habbat Shalom: Please describe your
personal journey as a Muslim, existentially and intellectually/spiritually,
in regards to your confrontation with
Christians.
Dr. Khaleel Mohammed: It would be diﬃcult
to find a time in my life when there was not a significant Christian presence. I grew up in South
Khaleel Mohammed
is currently a Professor of Religion at San
Diego State University and a core faculty
member of its Center for Islamic and Arabic
Studies. Born in the South American republic
of Guyana, he completed an M.A. in History
and Philosophy (with a focus on Judaism and
Islam) from Concordia University and a Ph.D.
in Islamic Law from McGill University, both
in Montreal, Canada. Eminently qualified and
broadminded, Dr. Mohammed has studied in
both secular universities as well as traditional
Islamic institutions in Mexico, Canada, Saudi
Arabia, Mauritania, Syria, Yemen and the
United States.

America, and my earliest memories are of my
kindergarten teacher—Sister Rose—who was
entrusted by my parents with my care. She would
often take me to her home, and as such was an
early positive inﬂuence. The elementary school
that I attended was a Christian one. Although,
institutionally, the populace was basically forced
to go to church sponsored schools, this particular school did not overtly try to convert me. My
main problem started in high school, with books
of history written by authors who were seeking
to present their triumphalist view of Christianity. When I came to Canada, where missionary
work was more aggressive, I started to really be
bothered by certain issues. Yet, in the midst of all
of this, I had many Christian friends who were
just good people, showing their good by example
rather than through attempts at proselytization.
Intellectually, I find the theological arguments of
Christianity to be problematic, with the trinity
being an obvious example. In ethics, however, I
find much in Christianity that should be emulated.
Shabbat Shalom: In a time of increasing distrust and enmity among Christians, Jews, and
Muslims, in what ways do you build bridges
between these monotheistic religions?
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Mohammed: I have been involved in interfaith
Mohammed: I think Muslims in general have
dialogue groups, and my own teaching of religion
a great misconception of Christian and Jewish
at the universities is my way of building bridges.
theology. Muslims for the most part see Islam as
I show the commonalities, note the issues that
having supplanted Christianity and Judaism—
foment discord in all the religions, and then foalthough I argue that the Quran does not make
cus on that which is good. As a
this argument. Independently, I
I
am
more
interested
in
Muslim, I often critique Islamic
see that the Quran tells me that
each nation was sent a messenresponses, because I am offended
the goodness of people
when Muslims try to whitewash
rather than their theology, ger, and that I should not differentiate amongst the prophets.
certain crises and problems in
For me, then, Judaism is as valid as is Christiancontemporary Islam to let Jews and Christians
ity. Most Muslims take certain Qur’anic verses
feel that everything is fine and that only a few
without knowing their context and seek to apterrorists are messing things up.
ply them in blanket terms—saying, for example,
that Jews worship Ezra as the son of God, or that
Shabbat Shalom: Is it possible to commuChristians all worship three gods.
nicate with each other and even speak about
spiritual or theological truth?
Shabbat Shalom: Do you see a diﬀerence
between the Islamic understanding of its relaMohammed: I do not think we can speak to
tion with the Abrahamic traditions (Jews and
each other about theological truth; the fact that
Christians) and of its relation with other relithere are three separate religions tells us that
gious traditions such as Buddhism?
each one of us probably has a different take on
theological truth. From my own
Muslims in general have
Mohammed: Yes. For most
perspective, I’m not too cona
great
misconception
Muslims, the term “people of the
cerned about it. If a Christian is a
book” is used to refer to Jews and
good person, and does that which of Christian and Jewish
Christians, and not to Buddhists
is good to others, then surely God theology.
and Hindus. So there is a big difought to deal with him or her on
ference. However, since the Qu’ran feels that
the level of good. It is possible that my perception
every nation has a messenger, a minority holds
of what is theological “truth” may be different;
the view that every religious tradition is as valid
but since I feel that I am more interested in the
a claimant to being “people of the book” as are
goodness of people rather than their theology, I
Jews, Christians, and Muslims
am not interested in their presentations except as
they help me understand what motivates them.
Shabbat Shalom: Generally the encounter
involves a dual experience—Jews/Christians,
Shabbat Shalom: What is in your view the
Jews/Muslims, or even Muslims/Christians.
Islamic theology of Christianity or even of
We have rarely engaged in an encounter that
Judaism? In other words, how do Muslims see
involves the three monotheistic faiths. Do you
their theological relationship with Christians
think that this confrontation could be possible
and with Jews?
and even fruitful?
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Mohammed:: Yes, I think it would be fruitful
as long as there is absolute honesty.

Shabbat Shalom: What would be your advice
or recommendations to follow for the success
of that kind of enterprise?

Shabbat Shalom: Many Christians and Jews
and Muslims think that, considering the painful
Mohammed: I would recommend nothing but
history, this encounter should limit itself within
that the participants be truly qualified in their
the social arena, and they are reluctant to enfield. I am not interested in listening to a lay Musgage in discussion of theological
lim explain Islam any more
Christians
and
Jews
could
subjects. Do you think that there
than I am interested in hearlearn from Muslims how to
is still a place for the discussion of
ing a lay Christian present his
theological subjects?
put God before everything, or her religion. This leads to
apologetics and the obfuscahow to not succumb to
Mohammed: I don’t see a probtion of problematic issues.
materialism
at
the
expense
lem with discussing theology as

of spirituality.
long as it is simply an explanation
Shabbat Shalom: What are
of what is perceived by that relithe prospects of a Jewishgion as truth. If it comes to proving, then since I
Christian-Muslim successful encounter now
don’t think this is possible, I would see it as counafter September 11?
terproductive. I go to interfaith dialogues to learn
about the other, not to convert to it, or to convert
Mohammed: It is as possible now as it has alsomeone to my religion.
ways been. September 11 should not be a watershed event in terms of these encounters. It only
Shabbat Shalom: What are the theological
underlines the need for interaction and dialogue.
subjects that would be worth considering for
that discussion?
Mohammed: The qualities of God, that which
separates humans and God, the role of Jesus.
Shabbat Shalom: In your opinion, what could
Jews and Christians learn from Muslims, and
what could Muslims learn from Christians and
Jews?
Mohammed: Muslims could learn from Jews
and Christians how to harmonize modernity
and religion, how to not have a hierarchy based
on race and language. Christians and Jews could
learn from Muslims how to put God before everything, how to not succumb to materialism at
the expense of spirituality.

Rabbinic Wisdom:
“If you have accustomed your
tongue to speak evil of your
brother who is not of your
own nation, you will end by
speaking evil of your brother
in your own nation.”
Debarim Rabbah, 6,9.
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Jon

Paulien

S

habbat Shalom: Could you please
describe for our readers of Shabbat
Shalom your personal journey, existentially and intellectually/spiritually as a
Christian in regards to your confrontation with
Jews and Muslims?
Dr. Jon Paulien: I grew up in a Seventh-day
Adventist home in New York City. Although
Jews lived in the area I didn’t know any personally. Nevertheless, I was fascinated by Judaism
and as an adult sought out opportunities for relationship. A major turning point in my spiritual
journey was a trip to Israel about ten years ago,
where I stayed for three months with my family in the Palestinian section of East Jerusalem.
In that context, I came to realize that there are
two sides or even three to the story; and I began
to question the shallow dismissals of Islam and
of Judaism so typical in traditional Christianity.
Further trips to the Middle East encouraged my
increasing openness toward both Islam and Judaism. Like Dr. Mohammed, I have found much
in the other Abrahamic faiths that is worthy of
emulation.
September 11 was a watershed moment for me. I
began reading the Qur’an and exploring the intersection of the three Abrahamic faiths. I also became interested in Holocaust studies. I am much

more open to learning from Judaism and Islam
than I was before. I now see that each of the three
faiths bear witness to aspects of the character of
God. We will be richer if we open ourselves to
discussion with each other.
Shabbat Shalom: In a time of increasing distrust and enmity between Muslims, Jews and
Christians what ways do you go in spite of this
situation to build bridges between these monotheistic religions?
Paulien: Well, to begin with, the
word Islam is related to the word
“peace.” So I want to help people

Jon Paulien is Professor of New
Testament Interpretation at the
Seventh-day Adventist Theological Seminary, Andrews University. The author
of eighteen books and more than a hundred
articles, scholarly papers, and other publications, Dr. Paulien is a specialist in the study of
Johannine literature (Gospel of John and book
of Revelation). He also takes special delight in
seminars and presentations to nonspecialists
who can make practical use of the material in
the real world.
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understand that Islam and terrorism go together
as awkwardly as Christian and Nazi. Likewise, to
be an Israeli Jew does not require one to hate or
abuse Palestinian. Each of the three faith projects
an ideal that can be lost at times in practice.

mon theologically with Judaism and Christianity
than the stereotypes would suggest.

If one reads the Qur’an with care, there is a strong
encouragement to study the earlier scriptures and
to understand the Jewish and
Christian approaches to the one
I am much more open to
God. I now believe that God is
learning from Judaism and
at work in all three faiths and
Islam than I was before. I
there is much we can learn about
now see that each of the
God from each other.
three faiths bear witness to
Shabbat Shalom: At what
aspects of the character of
stage is Adventist theology with
God. We will be richer if we
regard to Judaism and Islam
open ourselves to discusand the relationship between
these monotheistic religions?
sion with each other.

Another thing I try to do is to
see the common threads among
the three great monotheistic
texts. I have learned that if I read
the Qur’an with sympathy and
openness, it points me to possibilities within the Torah and the
Gospels that I would have overlooked otherwise. If we are open
to the root convictions and attractiveness of each of the three
faiths there is much that they
have in common, and the differences can often
be explained by the respective contexts in which
those convictions arose. I have discovered that if
you treat Muslims with respect and meet them
within their context, they are quick to accept you
as a “brother.”

In terms of core values, Adventists have as much
in common with Jews and Muslims as they do
with Christians. There are a number of Adventist
teachings that are as clear or even to some extent
clearer in the Qur’an or in the Talmud than in
the Bible. I believe that if Seventh-day Adventists
can learn to see past the narrow stereotypes, they
can provide a center point where all three monotheistic faiths can come together and learn from
each other.
Shabbat Shalom: Is it possible to communicate with each other and even speak about spiritual or theological truth?
Paulien: I obviously have come to think so. I
find that Islam at its best has much more in com-

Paulien: I am personally distressed at the large
amount of dismissive rhetoric directed toward
all three faiths in today’s world. I find this particularly so in the so-called Christian West and
in my own faith tradition. In the circles where I
live there is all too much talk about Muslims and
Catholics being thinly-veiled pagans and Jews being chronic legalists. Such talk betrays a great deal
of ignorance regarding the other faiths. Hopefully
Adventists can take on more of the spirit of Jesus
(Yeshua, Isa), who often seemed most welcoming
toward those at great theological distance from
Him (such as publicans and “sinners”).
Shabbat Shalom: What about the non-Abrahamic religions? Is there a distinction to be
made between Judaism/Christianity/Islam tradition and other religions such as Buddhism?
Paulien: I think that the divide between monotheism and polytheism/atheism is a major watershed, so I would hold for considerable distinction
here. At the same time God “is not without witness” anywhere in this world (Acts 14:17, cf. in-
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troductory comments in the Qur’an). A friend of
mine in the islamic context likes to speak about
exploring the “footprints” of God in every religious culture. Those “footprints” provide a fruitful basis for conversation and even learning from
each other.
Shabbat Shalom: Generally the encounter
involves a dual experience - Jews/Christians,
Jews/Muslims, or even Muslims/Christians.
We have rarely engaged in an encounter that
would involve the three monotheistic faiths. Do
you think that this confrontation could be possible and even fruitful?

est common denominator. I believe we can work
together to encourage each other to become that
best that we can be, to achieve the purpose that
God (Adonai, Allah) has for each faith and for
the human race as a whole.
Once again, an authentic and humble Adventism
may be ideally placed to offer such critiques. But
in doing so, Adventists must also be open to confrontation in return.
Shabbat Shalom: Many Christians and Jews
and Muslims think that, considering the painful
history, this encounter should limit itself within
the social arena and are reluctant to engage in
a discussion about theological subjects. Do you
think that there is still a place for the discussion
of theological subjects?

Paulien: I definitely believe it is possible and
much to be desired. There will certainly be challenges. In the war against terrorism there is much
suspicion toward those in the West who reach out
to Muslims. Academic institutions can treat such
Paulien: Obviously, yes.
encounters as creating dangerous complications
in the institution’s relationship to government.
Shabbat Shalom: What are the theological
There are some in each faith who will vigorously
subjects that would be worth considering for
oppose such dialogue and may even choose to do
that discussion?
so in violent terms. But if faith means anything
in today’s world, it means that
Paulien: I agree with Dr. Mowe will not shy away from doing If faith means anything
hammed (see pg. 16) that the
the right thing on account of fear.
qualities of God and the role
in today’s world, it means
And the engagement should be
of Jesus are excellent theologithat
we
will
not
shy
away
more than just looking for comcal subjects for discussion. I also
mon threads of understanding. from doing the right
think that the role of revelation
Genuine loving relationships in- thing on account of fear
and inspiration and principles of
clude confrontation.
interpreting sacred texts would
also be fruitful topics for discussion. I would also
We need to confront the kinds of thinking within
like to see discussion of the role of history and
Christianity that led to the Crusades, the Inquiculture in the development of religious ideas.
sition and the Holocaust. We need to confront
the “Israel right-or-wrong” mentality that allows
Shabbat Shalom: In your opinion what could
oppression of Palestinians to go unchecked. We
Christians learn from Jews and Muslims, and
need to confront the theological stereotypes
what could Jews and Muslims learn from Chriswithin Islam that encourage and promote terrortians?
ism. Each of the three faiths is better than its lowSHABBAT SHALOM 19
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Paulien: In the West we have learned a lot about
dealing with secularization that could be helpful to Muslims and Jews. We also have a lot of
information regarding the dynamics of faith and
the personal encounter with God (Adonai, Allah) that would be helpful to all of us. I personally find the openness of most Jews and Muslims
to powerful spiritual ideas is refreshing in light
of the narrowness of many Christians towards
ideas that differ from their own. Muslims have
also taught me that theology cannot be divorced
from issues of justice and practical godliness.
Shabbat Shalom: What would be your advice
or recommendations to follow for the success of
that kind of enterprise?
Paulien: The participants would need to know
what they are talking about and have a serious
willingness to engage and learn from each other.
The initial encounters should probably be brief,
with time to process in between encounters. As
confidence grows, more serious dialogue and
confrontation could take place.
Shabbat Shalom: What are today after September 11 the prospects of a Jewish-ChristianMuslim successful encounter?
Paulien: I hate to say anything positive about
terrorist actions, but as an Adventist I have faith
that God can bring positive changes in the wake
of evil actions. As C. S. Lewis once said (I paraphrase), “Suffering is God’s megaphone to get the
attention of an indifferent world.” September 11
has gotten our spiritual attention in a way few
other events have done. I believe that the prospects for Jewish-Christian-Muslim encounter are
better than ever.
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Journeys to Fulfillment
And Not of Denial

By Amram Elofer
fering servant who saved the people of Israel by
his suffering. Zechariah describes the one who
has been pierced and will be recognized by Israel.
I had some questions about these texts, but no
During my journey as a Jewish believer, I have emsatisfactory answers came from the Jewish side.
braced Jesus as the Messiah of Israel. That is why
Then just at that time, miraculously, I met some
I am an Adventist, and I define myself as a Jewishpeople who gave very good answers to my quesAdventist. I was raised in a Sephardic orthodox
tions and started to introduce me to Jesus as the
family. I went to the Talmud Torah
Messiah who fulfilled these texts.
I
defi
ne
myself
as
a
School from the ages of six to twelve
to learn Hebrew, Jewish history, and
It took a long time for me to underJewish-Adventist
the Bible, as well as to prepare for my
stand and accept emotionally that I
bar-mitzva. During my bar-mitzva celebration, I
could be wrong. The most persuasive text that
received a Bible ( Jewish translation) as a gift. I
finally helped me to accept Jesus as the true Messtarted to read that Bible in a systematic way. For
siah is the prophecy from the book of Daniel that
the first time I read the books of the prophets. I
gives the exact date of the coming of the Messiah:
was proud to be a Jew, not only
the prophecy of the seventy weeks
because my ancestors were Jews, In Judaism, life is more
of Daniel 9. Intellectually I could
but also because I thought that
accept Jesus being the Messiah of
important than anything
the Jewish religion was superior
Israel; but as a very committed
else,
even
than
God’s
law.
to Christianity; Judaism was conJew, I had great emotional diﬃPresident of the Seventh-day Adventist Congregations
in Israel and Director of the Adventist-Jewish
Friendship Center

cerned with all the dimensions of
the human being, not only the spiritual life but
the physical well-being too.
While reading the prophets, I was intrigued by
some biblical texts from Isaiah and Zechariah. In
Isaiah, the servant of God is presented as a suf-

culty making a change. I did not
want to betray my people, my ancestors, or four
thousand years of Jewish history. I thought that
I was alone in the world. I asked the pastor who
helped me to understand the Bible if there were
other Jews who had shared this experience. “Yes,”
he said, “there is a pastor working on his doctoral
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dissertation in Strasbourg who is Jewish.” I asked
to meet that Jewish pastor. Then I went to Strasbourg and met Dr. Jacques Doukhan for the first
time. I talked with him for a whole day, asking
many questions about his family, his experience,
and his understanding of the Bible. I prayed a lot
while on the train back to Paris after this encounter. When I entered the train station in Paris, my
decision was made. I would follow the truth of
the Bible.

going to save the whole world. Only the Messiah
will save the world and bring eternal peace, but
we have to work in this world to make it a little
better. There is a saying in the Jewish tradition
that if the world continues today, it is because
there are at least ten righteous people living in it.
To avoid the destruction of this world, it is good
to work for people and perhaps help them to be
among these righteous.

There are many ideas and values that I cherish
from my former community. Let me share a few
which illustrate the life of Jewish people and their
legacy to the world.

By Ganoune Diop, Ph. D.

Life: The first value for me is certainly the value
of life itself. In Judaism, life is more important
than anything else, even than God’s law. There
is a principle in Judaism which states that if
by breaking a commandment we save a life, we
should do so. Everyone knows the importance of
Sabbath for the Jewish people, yet in the Talmud
it is written, “One may do any work to save a life
on Sabbath” (Kethuboth 5a). Because preserving
life is so important, we can understand the strong
feelings Jews experience when they lose a life in a
terrorist attack.
Torah education: I have received so much from
my childhood education in the Talmud Torah.
When I married my wife and had children, I
wanted to implement this principle of Torah education in my family life. Today I see the wonderful results of this decision. Europe is so secular
that it is diﬃcult to keep your children close to
God. However, I praise God that my three children are believers.
Make the world better: The last value I would
like to share is, “make the world better by making
people better.” Of course I know that I am not

Professor of Biblical Interpretation, Biblical Languages
and Theology, Oakwood College
Consultant Interfaith Dialogue and Inter-canonical
Exegesis

My life trajectory can be summarized as follows: I
moved from a dream to become a servant of God
to the grace of being promoted to the status of a
child of God, our Holy Father.
Having been exposed to various religious traditions and, unfortunately, their culturally supremacist expressions, I yearned for a genuine humanity that embraces every human being irrespective
of socio-cultural and religious backgrounds. I
was striving after liberation from violence in all
its forms. I used to perceive the invisible world
as a threat. The visible world was not inspiring
either. Hierarchy perceived as ontological rather
than as functional order made me wonder who
the God promoted by monotheistic tribal societies was.
Then, being introduced to the biblical Jesus–His
teachings, character, values, and investment in human beings–triggered my hope and joy that the
world can now make sense. Power is not everything. Service, abnegation, and sacrificial love are
the virtues that the God revealed in Jesus Christ
prizes.
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Reading the Gospel of John, being aware that the
mystery of God’s being will always remain beyond a creaturely grasp, we are nonetheless granted significant glimpses into the mystery of God
as a relational self-communicating love eager to
restore human beings created into God’s image to
fellowship and everlasting covenantal love.

live according to the truth he also brought–truth
about who God is, truth about who we are as human beings, sacred temples of the Spirit of God.
To factor in that all the promises of God to the
patriarchs and prophets find their fulfillment in
Jesus the Messiah made Him the focal point of
history, the desire of the ages and the true yearning of every heart.

The knowledge of God previously mediated
through the words of prophets and Israel’s inWhat I miss is a community in which people
stitutions is in an unprecedented fashion made
are not trying to prove they are important. The
accessible through His Word–a full expression
quest for recognition, a symptom of a self not
of His thoughts, character, and will. This Word
given over to God, makes me at times nostalgic
bore the name Jesus the Christ,
of the kind of community and
What
I
miss
is
a
community
which unpacked can be narrated
safe environment I encounas follows: “The everlasting God, in which people are not
tered in my youth. People then,
the creator, has come to save us. trying to prove they are
I noticed, strived after cleansHe dwelt among us, as Immanuel, important.
ing themselves from the values
a manifestation of God’s glory,
of a world that were not based
Word of God, Prophet, Priest, King of kings and
on the truth from God and the dignity of human
Lord of lords. The apostle Paul has captured the
beings.
depth of this revelation when he wrote: “For we
do not preach ourselves, but Jesus Christ as Lord,
The markedly countercultural twist to Jesus’ mesand ourselves as your servants for Jesus’ sake. For
sage is at times domesticated for the sake of fitGod who said, ‘Let light shine out of darkness,’
ting in and for the sake of being accepted. Jesus
made his light shine in our hearts to give us the
clearly showed the model to follow through a life
light of the knowledge of the glototally given over to God in serThe prerequisite for being
ry of God in the face of Christ” (2
vice to and reconciliation with
His
follower
is
precisely
the
Corinthians 4:5).
others.
denial of self,
The grace of knowing that God
The prerequisite for being His
not only is compassionate and merciful, but that
follower is precisely the denial of self, the death
God loves the whole world, not just the so-called
to self, and a total commitment and allegiance to
righteous or just, ignited hope of a resolution or
His person, message, mission and kingdom. That
reconciliation that I was deeply longing for. His
in essence is discipleship. I pray that Jesus’ followlove not only does extend to every one but the
ers and the world watching may rediscover and
New Covenant reveals that God is love in God’s
live according to God’s passion for every person.
very being. I was longing to know this cognitively
and experientially. From that time on, God has
restored in me a sense wonder and gratitude. For
Jesus brought grace not just compassion and mercy. He produces grateful and graceful people who
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Consensus Statement
From the Adventist-Jewish Friendship
Conference in Jerusalem

As participants in ‘Comfort, Comfort My People’, an Adventist-Jewish
Friendship Conference, meeting in Jerusalem, Israel, 6-12 February,
2006, we give our assent to the following consensus statement.
■ We aﬃrm the words of the prophet Isaiah,
taken as the title of this conference, intending
them to express our positive attitude towards the
Jewish people, acknowledging the need for healing in our relationship, and aﬃrming our conviction that they occupy a unique place in God’s
purposes.

hope, to name but a few. We have much more
to learn from Judaism about how to deepen our
faith and become better Seventh-day Adventists.

■ We as Seventh-day Adventists have much for
which to repent in how we have related to Jews.
Anti-Judaism and even anti-Semitism, rather
than true brotherhood and acknowledgment of
commonly held spiritual truths, have too often
characterized our relationships. For this we ask
forgiveness from those Jews affected by our actions.

■ We aﬃrm that among Christians, Seventhday Adventists have a unique relationship to the
Jewish people. We share common truths, such
as the significance of the Hebrew Scriptures for
our spiritual nurture, and of biblical law for our
ethical instruction. In particular we note the significance of the Sabbath for both groups. Further, our unique relationship is grounded in the
conviction that the Jews occupy an unparalleled
place in the divine-human relationship, a point
aﬃrmed by the New Testament in its referring to
them as ‘His people’ (e.g. Romans 11:1-2).

■ We have been reminded at this conference of
the richness of our Jewish heritage in areas as diverse as lifestyle, Sabbath, worship and common

■ We aﬃrm our common heritage with Judaism, acknowledge our indebtedness to it, and aspire to relate to Jews in love and openness.
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■ We wish to encourage the world-wide Seventh-day Adventist Church to explore the exegetical and theological foundations for the relationship between Christianity in general and
Adventism in particular on the one hand, and
Judaism on the other. This should be done in
depth, as a matter of urgency, and in a spirit of
unity. In particular, to address the traditional
Adventist interpretation of Daniel 9:24-27; to
study comprehensively Ellen White’s statements
concerning the place and role of Israel in God’s
salvation-history; and to investigate the potential impact of the Holocaust on Adventist biblical hermeneutics. Further, to investigate with
an attitude of openness, how such study might
inﬂuence future formulations of the Adventist
relationship to Judaism.

■ We acknowledge that our aims can not be
achieved through theological discussion alone.
Therefore, we wish to encourage initiatives that
will enhance dialogue, friendship and mutual respect for each other’s traditions.
■ We contemplate the future hoping for a willingness to learn from each other, anticipating a
celebration of our common heritage which will
lead to our mutual spiritual enrichment, while
honouring the God whom we both serve.
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Evil and Suffering
By Jacques B. Doukhan
The Liturgy of Kippur tells the strange and shocking
story of ten rabbis tortured to death by the Romans.
The prayer book says, “Then a heavenly voice shouted
at God, ‘Is this the Torah and its reward?’ And God
answered, ‘Be silent! Otherwise I will destroy the
world.’”
Amid suffering, only silence is relevant. Words of
comfort and explanations are out of place. Debates
and words will never resolve the problem. They will
only distort, or make it unbearable.
Yet, keeping silence before pain means being its accomplice. The Talmud says, “To remain silent is to
agree.” The witness who keeps quiet is as guilty as the
criminal. To be silent before suffering is to admit the
normality of evil and ultimately to close oneself off to
hope. Therefore the Bible which reﬂects all the suffering of the world answers with a shout and silence
together. In the heart of suffering, and the silence of
the victim, we hear the shouts of Job who revolts, of
the Psalmist who hopes, and of God who is angry. On
the other hand, the heavy and embarrassing silence
of Job’s friends, as well as their pedantic words, tortured the miserable who needed something more. Before suffering, silence may be adequate or scandalous;
words may be opportune or bitter. In regard to suffering, it is both diﬃcult to speak, and to keep quiet.

1. Where does suﬀering and evil come from?

The Lord God said, ‘Who told you that you were naked?
Have you eaten the fruit of the tree I commanded you not
to eat?’ (Genesis 3:11: Human responsibility).
Then the Lord said to Satan, ‘Have you thought about
my servant Job? There isn’t anyone on earth like him. He
is honest. He does what is right. He has respect for me
and avoids evil. You tried to turn me against him. You
wanted me to destroy him without any reason. But he still
continues to be faithful’ ( Job 2:3: Satan’s assaults come
“without any reason”).

2. Why do we suﬀer?

In my meaningless life here’s what I’ve seen. I’ve seen a
godly man dying even though he is godly. I’ve seen a sinful
man living a long time even though he is sinful (Ecclesiastes 7:15; cf. Job 5:7: Human condition).
The Lord spoke to Aaron. He said, ‘You, your sons
and your father’s family are in charge of the sacred tent.
You will be held accountable for sins that are committed
against it. And you and your sons will be held accountable for sins that are committed against the office of priest’
(Numbers 18:1; cf. Ezekiel 14:10: We bear the fruit
of our sins).
“The righteous approached Adam saying, ‘You are the
cause of our death.’ He replied: ‘I was guilty of one sin,
but there is not a person among you who is not guilty
of many iniquities’” (Tanhuma Buber, Hukkat, 39).
“R. Ami said: ‘There is no death without sin and no suffering without transgression’” (Shabbat 55a).

3. Where does Satan come from?

You thought you were the bright morning star. But now
you have fallen from heaven! You once brought nations
down. But now you have been thrown down to the earth
(Isaiah 14:12; cf. Ezekiel 28:14-17).

4. What is the biblical attitude towards suﬀering?

I’m sick of living. So I’ll talk openly about my problems. I
speak out because my spirit is bitter. ( Job 10:1; cf. 3:2224: Revolt: “why?” and Psalm 94:3; 74:10: Hope:
“how long”).

5. What is God’s responsibility in suﬀering and
evil?

Your eyes are too pure to look at what is evil. You can’t
put up with the wrong things people do. So why do you
put up with those who can’t be trusted? The evil Babylonians swallow up those who are more godly than themselves. So why are you silent? (Habakkuk 1:13; cf. Job
42:7-8: God is innocent).
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6. Why is God not responsible for evil and suffering in this world?
So God created man in His own likeness. He created him
in the likeness of God. He created them as male and female . . . God saw everything he had made. And it was
very good (Genesis 1:27, 31; cf. Ecclesiastes 7:29: The
world was “good” and “very good,” God created man
“right”).

7. Why does the Bible sometimes present God
as the agent of evil and suﬀering?

Look! I am the One! There is no other God except me.
I put some people to death. I bring others to life. I have
wounded, and I will heal. No one can save you from my
powerful hand (Deuteronomy 32:39; cf. 2 Samuel
24:1: God is the only God! and Ber. 83b: “Everything
is in the power of Heaven except the fear of Heaven”).

8. Who is designated in the Bible as the actual
agent of evil in the world?
The Lord said to Satan, ‘All right. I am handing everything he has over to you. But do not touch the man himself’ ( Job 2:6; cf. 1:12: in his hand).
Now it is time for the world to be judged. Now the prince
of this world will be thrown out ( John 12:31; cf. Matthew 13:28: The prince of this world).
R. Joshua states that the verse, “‘the earth is given into
the hand of the wicked’ applies to Satan” (BB. 16a).

9. Where is God when we suﬀer?

Even though I walk through the darkest valley, I will not
be afraid. You are with me. Your shepherd’s rod and staff
comfort me (Psalm 23:4; cf. 91:15).
God is with the suffering one. One horrible day in the
concentration camp, young Elie Wiesel had to witness
the hanging of two adult prisoners and a young boy “a
child with a refined and beautiful face, unheard of in
this camp. He had the face of a sad angel.” Whereas
the two adults were immediately dead when the chairs
tipped over, “the third rope was still moving; being so
light, the child was still alive . . . For more than half
an hour he stayed there, struggling between life and
death, dying in slow agony under our eyes. And we
had to look him full in the face. He was still alive
when I passed in front of him. Behind me, I heard
[someone] asking: ‘Where is God now?’ And I heard
a voice within me answer him: ‘Where is He? Here
He is – He is hanging here on these gallows . . .’” (Elie
Wiesel, The Night, translated by Stella Rodway. New
York: Hill and Wang, 1960, 69-71).

10. How does God respond to our present suffering?

God comforts us: You can be sure that I will comfort
Zion’s people. I will look with loving concern on all of
their destroyed buildings. I will make their deserts like
Eden. I will make their dry and empty land like my very
own garden. Joy and gladness will be there. People will
sing and give thanks to me (Isaiah 51:3).
God hears: The Lord said, ‘What have you done? Listen!
Your brother’s blood is crying out to me from the ground’
(Genesis 4:10; cf. Psalm 10:17; Exodus 2:23-25).

11. What does God do when confronted with
our present suﬀering?

God hears and intervenes: Great is your love for me.
You have kept me from going down into the grave (Psalm
86:13; cf. Exodus 3:7-8).

12. Why does God suﬀer?

Our sins: But you have not bought any sweet smelling
cane for me. You have not given me the fattest parts of
your animal sacrifices. Instead, you have loaded me down
with your sins. You have made me tired with the wrong
things you have done (Isaiah 43:24; cf. 63:9).

13 What is the biblical mechanism which could
bring the end of suﬀering and evil?

God’s forgiveness: Blessed is the one whose lawless acts
are forgiven. His sins have been taken away (Psalm
32:1).
The Hebrew verb for forgiveness, nasa means “to bear,”
to forgive the sin means “to bear the sin.”

14. How was God’s forgiveness achieved in the
Bible?

The elders of the community must place their hands on
the bull’s head in the sight of the Lord. The bull must be
killed in the sight of the Lord . . . He must do the same
thing with that bull for the sin offering. When he does, he
will pay for the sin of the people. And they will be forgiven
(Leviticus 4:15, 20).

15. What is the only radical solution to suﬀering and evil in this world?

And I will be full of joy because of Jerusalem. I will take
delight in my people. Sobbing and crying will not be heard
there anymore (Isaiah 65:19).
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Redemption:Islam versus

Christianity and Judaism

By Sylvain Romain

A

mong Allah’s 99 names – i.e. attricus: “the impressive success of Islam at its beginbutes – no one is mentioned so often
ning,” “the belief of the inborn ability to know
in the Qur’ân and in the daily life of
God and to worship Him in the right way,” and
Muslims as His compassion. All but
“the expectation of a personal and eschatologione chapter start with these words: “In the Name
cal Messiah, a kind of Redeemer of the Muslims,
1
of Allah, the Compassionate, the Merciful.” The
which projects final salvation to the future.”3
Arabic word comes from raham (“to love tenderHowever, in sûrah 37 (Al-Sâffât): 105/107, the
ly, to tender”), the same root as the Hebrew and
Qur’ân mentions redemption as a godly interAramaic raham (“to love”). Despite this accent on
vention: “We ransomed him with a tremendous
Allah’s mercy, the concept of redemption in a sosacrifice,”4 or, in a more explicit translation: “We
teriological context does not hold a central place
made an animal prepared for sacrifice to be a
in Islamic theology. This is probably the biggest
ransom for him and freed him from slaughter.”5
stumbling block for EvangeliThe word used in the Qur’ân is
It is on this longing for
cal Christians in their dialogue
fadâ’, which is semantically the
a relationship with the
with Muslims on salvation.
same as the Hebrew padah.
Indeed, for Christians, salvaDivine that Muslims, Jews,
tion–that is, forgiveness for
The act of redemption is the cliand Christians should try to
our sins–is obtained through
max of the narration of the sacunderstand each other and
the sacrifice of Jesus Christ.
rifice made by Îbrahîm (Abraultimately learn to discover
The central message of Islam,
ham) as found in this sûrah.
on the other hand, is not sin
Here we also find the origin
another face of the same
but obedience and compensaof the most important holiday
great God.
tion of bad deeds with good
of Islam, the commemoration
ones, so that redemption does not seem to have
of the slaughtered ram instead of Îbrahîm’s son
a key role to play. According to Muslim theology,
after Allah’s intervention, described as fidâ’. This
2
“good deeds cancel bad ones.”
shows the importance of the story. Therefore, this
mention of fadâ’ is not an incidental and negliVarious explanations have been given to this fogible fact. It deserves a thorough study.
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To what extent does fidya have a substitutional
dimension? In other words, did Allah give fidya
as a sacrifice instead of Îbrahîm’s son to save him
in a soteriological sense, or just in order to reward
him? Most of the time, Muslims would aﬃrm
that al-fadâ is a kind of divine remorse, as if Allah
considered the tragic consequences of His command and the mental suffering of both Îbrahîm
and his son. Or Muslims might also see it as a
godly reward for Îbrahîm’s unlimited submission,
but not as an act of salvation revealing one aspect
of Allah’s compassion and justice.

1Bismillâhi-r-Rahmâni-r-Rahîm.
2Cited in JADEED, I. Sin and Atonement in Islam and Christianity. Rikon, Switzerland, no date, p.27.
3Lazarus-Yafeh, H. Is there as Concept of Redemption in Islam?,
Types of Redemption. Leiden, Netherlands, 1981, p.48.
4Wa fadâynâhu bi dhibhin `azîmin.
5Lane, E.W. An Arabic-English Lexicon. Beirut, Lebanon,
1980, vol. VI, p. 2354.
6Lyonnet, S. and Sabourin, L. Sin, Redemption and Sacrifice,
a Biblical and Patristic Study of the Terminology of Redemption.
Rome, 1970, pp.92, 110ff.
7Jacob, E. Théologie de l’Ancien Testament. Neuchâtel, Switzerland, 1955, p.235.

In the Hebrew text of the Tanakh, padah is used
to describe the act of deliverance from any form
of bondage, by the payment of the necessary
amount. The best example is the exodus out of
Egypt as an act of liberation. “Through redemption, God acquires Israel like a special property.”6
Psalm 78:42 and 130:8 use the word in a figurative sense to express “the deliverance from the
enemy” and the “redemption of Israel from all his
iniquities” (KJV). In Hosea 13:14, padah is mentioned in a soteriological sense. The context of
Psalm 49:16 provides a similar conclusion. Since
God is almighty, He is obviously not going to pay
any ransom price. However, the anthropomorphism found in Isaiah 50:34 and 52:10 suggests
a certain struggle, “as if God had to pay with His
own person the price for forgiveness.”7
The meaning of padah is deeper than a mere commercial transaction. The care God promises His
people shows a longing for relationship behind
His desire for ownership. It is on this longing
for a relationship with the Divine that Muslims,
Jews, and Christians should try to understand
each other and ultimately learn to discover another face of the same great God.
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Alkosh

The book of the vision of Nahum the Elkoshite (Nahum 1:1)
By Constance Clark Gane
Assistant Professor of Archaeology and Old Testament

T

he warm spring sun beat down on
our faces as we headed northeast
from the ancient city of Nineveh up
into the Alkosh or Baathera Mountains—hilly ﬂanks of the Zagros Mountains.1
The words of the prophet were ringing in our
ears:
Behold, on the mountains the feet of him who brings
good news, Who announces peace!2
To the west was the Kaly Behendoaya valley
through which a sparkling stream runs. Were
these the mountains where the
feet of the prophet Nahum had
walked in the mid 600s B.C.?
Was this where he had stood and
encouraged his people with these
words?
The LORD is good, A stronghold
in the day of trouble, And He
knows those who take refuge in
Him.3
Nahum, whose Hebrew name
means “comforts,” is only mentioned once in the entire Bible
(Nahum 1:1). We do not really
know where he lived and died. No
definitive identification of the local-

ity denoted by the designation “Elkoshite” can be
made. Several different traditions claim a connection to the prophet which places the prophet’s
burial place in Iraq or Israel. 4 A group of Jews in
Iraq believed that his tomb was there at the village of Alkosh.5
Far from our own home, we approached the village of Alkosh with a sense of intense emotion.
Here a lonely prophet—far from his home, far
from his people, far from his beloved temple—
was believed to have spoken words of comfort
to the few who would listen. We entered the
mountain village where the stone
buildings were clustered against
the sides of the hills. As we came
closer, we were shocked to see the
rubble, the destruction, the chaos
of a broken village. It was immediately evident that this small
village had been caught in the
middle of a long struggle. Homes
were blown apart. Some were still
partially inhabitable, but others
were completely destroyed.

A street in the village of Alkosh.

We moved on, entering narrow
streets and weaving our way
around the debris. Children
playing in the streets looked up in
shocked surprise as we passed by.
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Dogs barked, donkeys brayed,
and people moved about in a
comfortable way of life as usual. Courtyards with lush green
grapevine-covered arbors stood
amidst the broken homes, creating a peaceful shade. Pomegranate trees were in bloom, their brilliant reddish-orange blossoms in
stark contrast to the limestone
buildings and azure blue sky.

the tomb, a jolly Chaldean woman entered through the broken
door. She swept her hand across
the room and then brought it to
her ample bosom to indicate that
she was caring for the place. Her
eyes danced as she gave an explanation in Aramaic. My husband
Roy drew closer to her, trying to
understand bits and pieces of the
language. Of course, she couldn’t
understand his classical Aramaic,
but we all understood the sanctity of the place and the love with
which this woman and her husband still cared for this broken
house of worship.

Our friends led us to the center of
town. I cannot express the emotions that swept over all of us as
we stood there and looked at the
The syangogue entrance from the street.
synagogue. It too had not escaped
the mortar shells. Here in the Zagros Mountains
overlooking the plains of Assyria where the imShe was a Chaldean, a Christian, as are all Chalpregnable capital cities of Ashur, Nimrud, Khordeans. Alkosh is one of many Chaldean villages
sabad, and Nineveh had once stood proud and
in this part of Iraq. These Christians trace their
magnificent in their glory, wonder, and splendor, a
heritage back to the descendents of the ancient
prophet was believed to have lived and preached,
Babylonians.6 In the biblical text the Chaldeans
comforted his people, and died.
are referred to in Hebrew as Kásdîm, with the
most famous Chaldean in the biblical text beInside we silently waited while our eyes grew
ing Nebuchadnezzar II (604-562 B.C.), king of
accustomed to the dark shadBabylon.7 While Nebuchadows of the synagogue. Gradunezzar’s own language would
ally, the cloth-covered tomb
have been Babylonian, Araof Nahum came into focus in
maic would have been used
the middle of the large room.
in court and was the lingua
The green and the crimson red
franca of the ancient near east
of the covering belied neglect.
from the eighth century B.C.
Someone had lovingly sown
into the Roman period. Sevthe cloth and placed it here.
eral portions of the Bible are
But who? There were no Jews
written in Aramaic.8 It is the
still living here. To preserve
modern version of this ancient
its sanctity, the tomb was surlanguage that is still spoken by
rounded by an iron fence and
the Chaldean Christians tothe area had been swept as
day.
clean as possible under the cirThe tomb of the prophet Nahum.
cumstances. As we stood before
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Inside the synagogue, rays of
set off to the side in the courtyard
sunlight streaming through gaps
was the tomb of Sarah, the sister
in the roof fell across the arched
of the prophet Nahum.
chambers and onto the swept
ﬂoor. To our amazement, HeWho were the Jews who had
brew texts of scripture carved in
lived and worshiped here? When
square blocks of stone set into
did they come and why did they
the plastered walls were still inleave? Were they descendants of
the Jews who were brought here
tact. The paroket still hung, limply and somewhat torn, across the
by the great Assyrian kings, Tiglath-Pileser III or Sargon II who
ark where the torah would have
been kept. In my mind I could
took Samaria in the 700s B.C.?
see the rabbi gently removing the
Were they Jews who had traveled
torah from its place and opening
by foot over the Fertile Crescent
its sacred pages to the Sabbath
with Daniel and his friends when
scripture. I could hear the chant- Ark with the paroket vail. This is where the the mighty Babylonian king NeTorah would have been stored.
buchadnezzar II had taken them
ing of the text and the hearty
response of the congregation. A brass lamp still
from Jerusalem in 604 B.C.? Tradition has it that
hanging from the ceiling would have ﬂickered its
the first Jews were brought by the Assyrians and
warm glow across the shadows of the service. An
resettled in this region during the era of mass deportations.
offering box was in place for collecting the gifts of
the worshippers.
From both the sacred Scriptures and from nonTiny rooms and others not so small were built
biblical sources we know that for centuries the
into the stone walls surrounding
Jews in Mesopotamia lived
among the Assyrians, Babylothe large courtyard connected to
nians, and Persians. Continuing
the synagogue. Some still had
their doors hanging on rusty
on into the Common Era, Arab
hinges, while others no longer had
Muslims, Chaldean Christians,
any door at all. Did people once
Assyrian Christians, Jews, Kurds,
and the Yazidi, as well as other
live here? Were these workrooms
ethnic and religious groups, have
or classrooms? Ancient knurled
trees bent over the grounds and
lived together in Iraq. However,
between 1950 and 1952 some
the stone wall. These must have
once sheltered children as they
120,000 to 130,000 Iraqi Jews
made Aliya to Israel. By the late
played in the sunshine during
social gatherings or while adults
1990s only about sixty Jews reprayed. As we stood there, a bleatmained in Baghdad. So when did
the Jews of Alkosh leave? If we
ing ﬂock of sheep moved across
the courtyard searching for stray
understood the villagers correctly,
Hebrew inscription in the synagogue.
they said that the Jews left somewisps of grass. We were told that
the small, free-standing building
time between the late 1940s and
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the early 1950s. When
they did, they left behind
a community of Chaldean Christians who still
respect their synagogue
and the tomb of the great
prophet Nahum.

1The following experience took place
in the spring of 1989.
2 Nahum 1:15.
3 Nahum 1:7.
4 Nestorius, Patriarch of Constantinople from 428-431 A.D., associated a “tomb of Nahum” with Alkosh
in Iraq. However, in his prologue to
his commentary on Nahum, Jerome
(340-420 A.D.) mentions that Nahum was from the village of Elcesi
(identified as el-Qauze, west of Tibnin) in Galilee. Another suggested loAs it came time to leave,
cation is Capernaum (Kaper Nahum,
“Village of Nahum”) supported by
we lingered, not wanting
A.W. Knobel and F. Hitzig. Finally, a
this experience to end. So
Rooms surrounding the courtyard of the synagogue.
Judean Elkesi (“yonder”), located south
of Eleutheropolis or Bet Guvrin, is a tramuch sacred and secular
dition recorded by Pseudo-Epiphanius
history had taken place in this small mountain
(De Vitis Prophetarum). Encyclopaedia Judaica, Volume 12 MIN-O, Encyclopaedia Judaica, Jerusalem, 1971, pp. 793-795.
village. “The Lord who is slow to anger, and great
5 Variants of the name Alkosh are Al-kosh, Elkosh, Elqosh, El-Qosh, and
9
El-Qush.
in power” had been preached in this place, and
6 There are over a million Chaldean Christians in the world. Most of
for millennia there had been those who had been
them still live in Iraq.
7 Jeremiah 32:38.
listening and carrying on the tradition of an an8 Genesis 31:17 (2 words); Ezra 4:8-6:18; 7:12-26; Jeremiah 10:11; and
cient people far from their homeland.
Daniel 2:4b-7:28.
9 Nahum 1:3.

The collapsed roof from inside the synagogue.

The tomb of Sarah, sister of the prophet Nahum.

The Chaldean Christian woman who kept the place.
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“Coexistence”
At Givat Haviva
By Jacques B. Doukhan

F

ounded in
locaust and its effect
1949 by the
on today’s society,
KIBBUTZ
contemplating the
ARTZI
ideology and future
Federation of Kibof the Kibbutz
butzs in memory of
Movement, aiding
HAVIVA REIK,
in the absorption of
Givat Haviva is a
new immigrants.”
national education
center. It is located
Over 50,000 chilin the Northern
dren, youth and
Sharon Valley (East
adults from Israel
of Hadera).
and abroad come to
“Our mission today is
The sign for the
Givat Haviva each year
to cope with the major
Jewish–Arab Center for Peace
to participate in its
issues that are on the
seminars, workshops,
national agenda and that surround the social
courses, conferences and formal and informal
life in the State
educational proof Israel. These
grams in a range
include advancof academic and
ing Arab-Jewprofessional
ish relations
fields. Givat
within Israel
Haviva received
and among our
the UNESCO
neighboring
Prize for Peace
The Cafeteria brings together
Arab countries.
Education in
Givat Haviva, the education center
Arabs and Jews around the same food
We deal also
2001.
for Jewish and Arabic students.
with the polarity that exists between religious and secular Jews
in the country, teaching the heritage of the Ho34 SHABBAT SHALOM
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The Abrahamic Faiths:
Judaism, Christianity,
and Islam. Similarities
and Contrasts

Heirs of Abraham:
The Future of Muslim, Jewish, and
Christian Relations

Jerald F. Dirks
Amana Publications,
2004
284 pp., $14.95

Bradford E. Hinze and
Irfan A. Omar, editors
Orbis Books, 2005
158 pp., $20.00

This book explores the
similarities and contrasts
among Judaism, Christianity, and Islam. Using
the analogy of a tree, the author notes that each
of the three Abrahamic faiths claims to be the
one, true, vertical extension of a trunk of primary revelation, with the other two religions being
seen as lateral branches that deviate from the true
verticality of the original trunk. Working within the framework of this metaphor, Dr. Dirks
focuses on a series of topics, including his own
journey from Christianity to Islam, the extensive
common ground that is to be found among the
three Abrahamic faiths, the basic differences that
separate Islam and Christianity, the issue of religious pluralism in a global world, Islamophobia
in the Christian West, and the role of women
in the scriptures and foundational texts of the
three religions. Along the way, he exposes and
corrects numerous myths about the Abrahamic
faiths, myths that are too often accepted as common knowledge. Dr. Dirks concludes by calling
for a reconciliation among the Abrahamic faiths
that embraces and celebrates the commonalities
to be found among them and that honestly and
respectfully acknowledges their differences.

The three Abrahamic
traditions have a long history of clashes, often
with disastrous results. This book offers an alternative to those who see only a future like the
past: of increasing friction and violence. Three of
the most respected figures representing Catholic
Christianity, Judaism, and Islam–Archbishop
Michael Fitzgerald, Professor Reuven Firestone,
and Professor Mahmoud Ayoub–show that collaboration can work, that it is possible to foster
mutual understanding and appreciation of the
different traditions in practical ways.

Translation of the back page:

“ YHWH (Lord) God,”
Genesis 2:4

“ Lord Jesus Christ,”
2 Thessalonians 2:16

“God Clement Merciful,”
Soura 1
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